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Possible Research Paths and Methodology for Indigenous Counseling
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Abstract

Suppose any cultural region wants to indigenize(localize) counseling psychology or social
sciences. In that case, it may combine foreign counseling psychology or social science theories
with local cultural traditions and life experiences to carry out indigenization(localization). In
conducting research on localizative indigenization, acculturative indigenization, and
enculturative indigenization, “Epistemological Strategy for Constructing Culture-inclusive
Theories” and “Indigenous Social Science Creative-hermeneutics” can be used as the
methodology for this mission. This special issue’s topic is titled “Research and Prospects of
Indigenization of Family Therapy” to explore the process and prospects of developing
indigenization of family therapy in Taiwan. Professor Yueh-Ting Lee wrote a topic paper, and
then through Professor Li-An Guo, Professor Wan-Juo Cheng, Professor Sung-Hsien Sun, and
Professor Ming-Wen Wang wrote a response article. Professor Lee wrote a re-response article.
These articles provided a rich research perspective and methodological discussion on the issue
of the indigenization of family therapy in Taiwan. They can provide a reference for subsequent

research on the indigenization of family therapy.
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Suppose any cultural region wants to conduct indigenous counseling psychology or social
sciences research. In that case, it may integrate foreign counseling psychology or social science
theories with local cultural traditions and life experiences. There are three kinds of indigenization
research: localizative indigenization, acculturative indigenization, and enculturative
indigenization. These indigenization studies can use “Epistemological Strategy for Constructing
Culture-inclusive Theories” and “Indigenous Social Science Creative-hermeneutics” as the
methodology. Only with this research methodology can we complete the three steps of indigenous
theory construction: concept exploration, theoretical construction, and empirical research.

The so-called “indigenization” (4~ f1F), “Z” is the root, which refers to cultural traditions,
with time as the radius; “+” is the land, which refers to local life experience, with space as the
radius, and the size of the radius determines the range size of indigenization. And the “{E” is the
indigenization (localization) process. The scope of “indigenization” of counseling psychology or
social science is to combine foreign counseling psychology or social science theory with local
cultural traditions and life experiences. Indigenization research of counseling psychology and
social sciences is the research of indigenous counseling psychology and indigenous social
sciences.

There are three main research paths.

I. Three research paths for indigenous counseling psychology and indigenous social science

research

The three research paths of indigenous counseling psychology and indigenous social science
research can also be said to be three research goals or three research levels (Wang, 2016b, 2017,
2019; Wang et al., 2017): (1) Localizative indigenization: When foreign theories and techniques
in counseling psychology and social science are introduced into the local area, they usually go
through a process of localization. Researchers use their knowledge of local culture and life
experiences to understand and apply to localize the translation and modification of foreign
theories and technologies so that they can be applied to the local people, which is the localization
introduced by foreign academia; (2) Acculturative indigenization of cultural integration:
Acculturative indigenization is the process of cultural integration. The theories and techniques
of counseling psychology and social science introduced from other places can be further
combined with the local cultural traditions and life experiences; that is, they can be promoted to
the indigenization level of cultural integration, that is, the integration of foreign culture and local

culture; (3) Enculturative indigenization of cultural inheritance: Indigenous counseling
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psychology and indigenous social science professionals can creatively interpret cultural
traditions and selectively integrate local life experiences to create a local culture based theories
and techniques of indigenous counseling psychology and indigenous social sciences. It is the

indigenization of cultural inheritance.

1. Localizative indigenization

“Localizative Indigenization” refers to the localization process of introducing foreign
counseling psychology and social science knowledge. Through localized text translation and
content modification, foreign theory and techniques can be applied to the local people. , that is,
localization of foreign studies (Wang, 2016b, 2017; Wang et al., 2017). The most essential work
of localization of foreign studies is the translation of texts. Translating the texts and nouns of
foreign counseling psychology and social science knowledge can be easily understood and
applied by local professionals. Introducing foreign studies, indigenous counseling psychology
and social sciences will add a modern vision and foundation. In addition to sharing the research
results of foreign disciplines, the theoretical and technical content can also be revised based on
the applicability of local culture. For example, the postmodern-oriented counseling theory, quite
popular in Taiwan, has also put forward the perspective of cultural applicability discussion and
content modification after years of practical application (Hsu, 2017; Wu, 2017). Marriage and
family therapy has been many years since it was introduced to Taiwan. It has also been adjusted
by considering local culture (Chao, 2017), which results from the research on “localizatve

indigenization” in indigenous counseling psychology.

2. Acculturative indigenization

“Acculturative indigenization” refers to the process of further integrating counseling
psychology or social science theories and technologies introduced from other places with local
culture and life experience to achieve cultural integration (Wang, 2016b, 2017; Wang et al., 2017).
This kind of cultural integration usually takes the cultural connotation of the local culture as the
“essence” and the subject knowledge of the foreign culture as the “function.” It can be carried
out by integrating the spirit and structure of the local culture with the subject knowledge and
technology of the foreign cultures. For example, “Yi Shu” combines Western psychodrama and
creative arts as well as traditional Chinese medicine (Gong, 2007), and the “Self-relation

Coordination Counseling model” combines Western counseling techniques with Confucian
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cultural perspectives (Chen, 2001, 2009, 2017, 2020), “The Duality Model of Professional Ethics
for Helpers” (Wang, 2013b, 2013b, 2016a, 2018, 2022), which combines Western ethics and
Confucian ethics. The “Dialectic Existential Lifecareer Model” combines Western career theory
and the Yin-Yang dialectical view of the Book of Changes (Liu, 2022; Liu et al., 2014; Liu et al.,
2015; Liu et al., 2016), “Liang-Yi (Yin-Yang) psychotherapy” that combines Western counseling
theory and techniques with the views of the Book of Changes (Yang, 2017a, 2017b), or the
“(Single Session Counseling Model, SSCM) “ that combines Western counseling theory and
techniques with the views of the Huangdi Neijing (Yellow Emperor’s Canon of Inner Medicine),
the Book of Changes, and Confucianism, Buddhism, and Taoism (Wang & Yang, 2006, 2016),
“existential hypnotherapy” (Lee, 2021, 2022) created by combining Western existential
phenomenology, hypnotherapy and local ethical healing experience. They are regarded as the

research result of “Acculturative indigenization.”

3. Enculturative indigenization

“Enculturative indigenization” means that indigenous counseling psychology and social
science professionals can creatively interpret cultural traditions and selectively integrate local
life experiences to create indigenous counseling psychology and social science rooted in local
culture. Scientific theory and techniques take local cultural traditions as the connotation and use
the knowledge system thinking of modern Western counseling psychology and social science as
tools to construct indigenous theoretical models, which is the indigenization of cultural
inheritance. For example, the theoretical model of “face and favors” influenced by Confucian
relationalism (Hwang, 1987, 2013), “family therapy using Confucian psychology as helpful
knowledge” (Wang, 2016), “Mandala Model of Self’(Hwang, 2011) and “Nonself Theory”
(Shiah, 2016) with Buddhist thinking, “psychological displacement paradigm in diary-writing,
PDPD” (Jin, 2005, 2010; Li & Jin, 2016), “self-knowledge counseling model” (Chen, 2023), etc.,
are all theoretical models created by inheriting the Eastern Confucianism, Buddhism and Taoism
culture, and can be regarded as “Enculturative indigenization” of cultural inheritance research
results.

After a long period of development, the indigenization movement of social sciences has
established its philosophical foundation- the cultural subject strategy of indigenization, which is
the “Tao(way)” of indigenization (Hwang, 2018). These indigenization cultural subject strategies
are also the research methodology of indigenization. They can be used to construct theories of

indigenous counseling psychology and indigenous social sciences.
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II. Methodology of Indigenous Counseling Psychology and Indigenous Social Science

Research

To indigenize counseling psychology or social sciences, local scholars should first conduct
basic research on indigenization in three directions (Chu, 1993; Wang, 2014, 2017; Wang et al.,
2017): 1. Drawing on history - indigenous cultural connotation research: Select important
concepts in local cultural traditions for creative interpretation, which can be applied to indigenous
research in counseling psychology or social sciences; 2. Selection of themes - indigenous cultural
theme research: Research local cultural themes based on differences and characteristics between
local and foreign cultures to establish innovative indigenous research topics. Or to conduct
indigenous research on existing counseling psychology or social science research topics by
comparing and connecting Eastern and Western cultural characteristics; 3. Establishing methods
- indigenous methodology research: In addition to using existing counseling psychology or social
science research methods for indigenous research, it is also advisable to create new and
applicable indigenous research methods based on the applicability of indigenous research and
indigenous culture. When establishing research methods suitable for local counseling psychology
or local social sciences, special attention must be paid to establishing methodological and
epistemological foundations, including cultural integration - integrating local culture and external
culture, and field integration - integrating knowledge in different subject areas.

There are three steps in constructing indigenization theory corresponding to the
indigenization research directions above-mentioned (Hwang, 2009, 2012, 2018; Wang, 2014,
2017; Wang et al., 2017): (1) Concept exploration: Taking the traditional wisdom of local culture
as the basis subject matter, and based on the epistemology of Western scientific philosophy, select
appropriate cultural content and research methods for indigenous research; (2) Theory
construction: Researching theory construction that can represent the universal mind and the local
cultural mentality (Hwang, 2011; Shweder et al., 1998); 3. Research verification: Conducting
empirical research that can verify the indigenous theory to confirm its academic and practical
application value.

In the indigenization research directions and indigenization theory construction steps above,
there are two essential core issues: how to borrow and creatively use traditional wisdom and
cultural concepts in local cultural history and how to use Western scientific philosophy of
knowledge. As a research methodology for indigenous theoretical construction, it is necessary to
establish a research methodology and epistemological foundation that can integrate local culture
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and external culture, as well as interdisciplinary and cross-field knowledge. To respond to these
core issues of indigenous theory construction, you can consider using “Indigenous social science
creative hermeneutics” and “Epistemological strategy for constructing culture-inclusive theories”
(Fu, 1986, 1999; Hwang, 2017, 2018; Wang, 2019, 2020, 2023).

1. Indigenous social science creative hermeneutics

The so-called “Indigenous social science creative hermeneutics” is the idea of Wang (2019,
2020, 2023) to follow the “comprehensive multi-layered perspective” (Fu, 1999) and to expand
Fu(1986, 1999)’s “creative hermeneutics” which includes the five levels of dialectical
interpretation as ““ text, meaning, connotation, refinement, and creation,” that developed by the
principle of “critical inheritance and creative development,” to “Indigenous social science
creative hermeneutics” with six levels of dialectical interpretation, by plus the sixth
“transformation “ level, as shown in Figure 1.

Figure 1

dialectical interpretation levels of Indigenous social science creative hermeneutics

text study

TEXT pre-hermeneutics

linguistic-analytic
ermeneutics

MEANING

- historical
CONNOTATION hermeneutics
" critical
VITALIZATION hermenentics
creative
CREATION hermeneutics

VAV AV AV A

I_I Integrative
TRANSFORMATION hermeneutics

Note. From “How to make good use of eastern and western cultures to carry out indigenization research: Using

“epistemological strategy for constructing culture-inclusive theories” and “indigenous social science creative-

hermeneutics” as tools” by C. H. Wang, 2023, Journal of Indigenous Counseling Psychology, 14(1), vi-xi.

The main contents of indigenous social science creative hermeneutics are described as follows
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(Fu, 1986, 1999, pp. 9-46; Wang, 2019, 2020, 2023, pp. Xii-XV):

(1) The first level is the “text level,” mainly to confirm “what did the original thinker actually
say?” that is, what the thinker said or wrote at that time. The interpretation method used at this
level is pre-hermeneutic textual research: Through textual research and studies, it is sometimes
necessary to identify the meaning to confirm the words and expressions closest to the original
text.

(2) The second level is the “meaning level,” which mainly confirms: “What did the original
thinker want to express?” or “What exactly did he mean?” The interpretation method used at this
level is mainly linguistic-analytic Hermeneutics: In addition to the need for empathy (in
psychology or aesthetics), or what Wilhelm Dilthey (1833-1911) called “subsequent experience,”
to experience and understand what the original thinker wanted to express, but also through
contextual analysis, such as daily language analysis, logical analysis, dimensional analysis and
other techniques, to understand the semantic changes expressed by the original thinkers in
different contexts, and to analyze the contextual meaning and layered meaning of the original
sentences. , to confirm that this interpretation is closest to the original text’s meaning.

(3) The third level is the “connotation level”: it mainly confirms “What might the original
thinker say?” or “What is the possible implication of what the original thinker said?” The
interpretation method used at this level is mainly historical hermeneutics: Through the
exploration of the logic of the history of thought, the exploration of the coherence of thinking
between the original thinker and his descendants, and the comparative exploration of various
existing interpretive approaches or perspectives of the original text that have hermeneutic weight,
to understand the original text or the original thinker’s various possible ideological implications
of the doctrine, such as the historical tradition as mentioned by Hans-Georg Gadamer (1900-
2002), to grasp the thinking development and deep meaning of the original thinker in the
historical context.

(4) The fourth level is the “vitalization level”: it mainly confirms “What should the original
thinker (originally) say?” or “What should the creative hermeneutic scholar say for the original
thinker?” This level is used in the interpretation method is mainly critical hermeneutics: through
hermeneutic insight, the deep structure is discovered under the surface structure of the original
thinker’s teaching purpose; through the discussion of the history of thought, the methodological
study of Chinese and foreign philosophy and hermeneutics, and the personal accumulation of
hermeneutic experience and insights. Conduct a critical comparative examination of the deep
meanings discovered by various hermeneutic approaches to discover the deep meanings with the

most interpretive basis or strength among the various possible meanings or implications found at

XXVi



the “connotation” level. or fundamental principles. Try to say what the original thinker should
have said, clarify the superficial contradictions, rearrange the multi-layered meanings in his
ideological system with the ultimate meaning, and “bring the original thinker’s ideological
expression to life” (Fu, 1999, p. 34). That is to say, it shows the views of the original thinkers
called “critical inheritance” by Wei-Xun Fu.

(5) The fifth level is the “update level” (or “creation level”): it mainly confirms “What must
the original thinker say now?” or “In order to solve the original thinker’s unfinished thoughts,
what was created? What must hermeneutics practice now?” The hermeneutic method used at this
level is mainly creative hermeneutics: through philosophical creativity, we are no longer limited
to the original thinker’s studies. Still, we can critically transcend the original thinker’s studies’
limitations or connotations’s problems and solve unfinished ideological tasks. That is to say, it
shows what Wei-Xun Fu calls “creative development” (Pang, 2020), allowing the original thinker
to change with the times, allowing the ideological realm to change with age and wisdom (Aisin-
Gioro Yu-Yun, 2019), and being able to keep pace with the times and develop to the present day.
Among them, it is necessary to have mutual dialogue and exchanges with major Eastern and
Western thoughts and traditions and to undergo the test of the times and self-refinement of
creative thinking so that the original thinkers can resolve the inherent difficulties or substantive
contradictions in the original thoughts (Fu, 1999, p. 40 ) so that it can keep pace with the times
and develop continuously to make breakthroughs and innovations in original philosophical
thinking, and to find innovative ways of thinking.

(6) The sixth level is the “transformation” level (or “conversion” level): it mainly confirms
“What would the original thinker say now if he transformed into a modern indigenous social
scientist or counseling psychologist? ” or “What would the modern indigenous social scientists
or counseling psychologists say, if they become creative hermeneutics hermeneutic scholar, using
the “creation level” of interpretation to evolve the original thinkers’ views into modern
perspectives and then using the “transformation level” of interpretation transfer these
perspectives into the language of the indigenous social science or indigenous counseling
psychology?”. The interpretive methods used at this level are mainly integrative hermeneutics
(not only through philosophical creativity but also through linguistic communication), the cross-
academic interchange (ideological interchange), and dialogues of Eastern and Western culture
(Fu, 1999). The integrative process must integrate the modern social sciences or counseling
psychology profession in the West with the classics and wisdom of the Eastern cultural tradition.
That is, using the perspective or language of modern social sciences or counseling psychology to

analyze and apply cultural and traditional classics and wisdom, transforming them into an
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indigenous and usable knowledge system for social science or counseling psychology. It needs
to combine indigenous academic development and life experience to conduct theoretical
construction of indigenous social science or counseling psychology to solve the modernization
and indigenization issues encountered by social science or counseling psychology. The first three
levels of creative hermeneutics in indigenous social sciences require specialized literature
exploration processes. In comparison, the last three levels require the personal hermeneutic
insights of indigenous researchers and cross-cultural and interdisciplinary academic

exchangeability.

2. Epistemological strategy for constructing culture-inclusive theories

Professor Kwang-Kuo Hwang, who is committed to promoting indigenization research,
believes that the indigenization of social sciences must establish its philosophical foundation—
that is, establish an indigenization cultural subject strategy (Hwang, 2017, 2018), and these
indigenization cultural subject strategies are also the research methodology of indigenization
research, that are conducive to the theoretical construction of indigenous counseling psychology
and indigenous social sciences. Hwang (2004) believes that understanding Western scientific
philosophy is a vital knowledge background for promoting psychological and social scientific
research. He cited Fritz Wallner’s views on the “lifeworld” and “microworld” in constructive
realism (Wallner & Shen, 2018). Further, he proposed the concept of a scientific microworld (that
is, scientific theoretical construction) to describe the real-life world (Huang Guangguo, 2018).
Accordingly, he proposed an “Epistemological strategy for constructing culture-inclusive
theories” (Hwang, 2018, 2019). The methodological basis for the theoretical construction of
indigenization research is shown in Figure 2.

Hwang (2018, 2019) uses “constructive realism” to distinguish “scientific microworld” and
“lifeworld” and uses “critical realism” to provide the philosophical basis for constructing a
“scientific microworld,” that is, the “mechanism” that creates various phenomena in the
“lifeworld,” and “structuralism” is used to connect the creation “mechanism” of the “scientific
microworld” with the relationship between actions in the “lifeworld” (Piaget, 1968/2018). The
epistemological strategy of constructing inclusive cultural theories is also the cultural subject
strategy of social science research, that is, the research strategies and research methodologies

Figure 2
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Epistemological strategy for constructing culture-inclusive theories

Structuralism
Scientific Lifeworld
Microworld
Constructive
Realism
Critical Realism

Note. From K. K. Hwang, 2019, Culture-inclusive theories, p. 13. Cambridge University Press.

that indigenous social scientists can use to construct indigenous theories (Hwang, 2019).

Among them, the key concept of the philosophy of science is the “critical realism” proposed by
Bhaskar (2008).
Bhaskar (2008) specifically proposed the theory of “The Logic of Scientific Discovery” in

critical realism, as shown in Figure 3.

Figure 3
The Logic of Scientific Discovery
result / regularity

events; sequences; invariances (1) classical empiricism

generative
mechanism

! model-building
in models

—— g ————————

(3) N N M S M NN N S S - —(2) transcendental idealism

real empirical-testing imagined / imaginary

transcendental realism

Note: From R. Bhaskar, 2008, 4 realist theory of science, p. 135. Routledge.

The logic expressed in Figure 3 is as follows (Bhaskar, 2008, p. 133-138; Hwang, 2018, pp.
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402-408; Hwang, 2019, p. 17-20; Wang, 2023, xi-xii):

As far as (1) is concerned, it involves the observation of external events, sequences, and
invariances. From the point of view of “classical empiricism” or “positivism,” it is advocated
through the inductive method.) obtains knowledge by observing events, sequences, and
invariance to confirm the invariance of regularity, while the perspective of “Transcendental
Realism” also attaches importance to the observation of events, series, and invariance.
Observation is used to confirm knowledge, but “transcendental realism” dialectically advocates
that invariance results from the “mechanism” in the theoretical model. Therefore, “transcendental
realism” emphasizes the result—immutability rather than the immutability of regularity.

As far as the transformation process from (1) to (2) is concerned, although “transcendental
realism” and “transcendental idealism” (advocated by philosophers led by Immanuel Kant (1724-
1804)) all believe that the process of acquiring knowledge which involves creative model-
building, and it is necessary to conceive of a reasonable generative “mechanism” to explain the
producing the phenomenon to be discussed (researched).

As for (2), Bhaskar believes that transcendental idealism’s assumption of the creative
“mechanism” is “imaginary” (fictional), while transcendental realism’s assumption of the
creative “mechanism” is “imagined.” Because the “imagined” may be real and may come to be
known to real, but the “imaginary” (fictional) cannot, where the imaginary(fictional)/real marks
the ontological divide, while the imagined/known to be real is an epistemic divide. The
ontological divide is difficult to cross, but the epistemic divide can be crossed.

As far as the transformation process from (2) to (3) is concerned, it is the process of crossing
the cognitive divide. What was imagined at the previous point in time may be known to be real
at the next point in time. The transformation in this process involving empirical testing requires
the production and control of experiments in which the authenticity of the hypothesized
mechanisms in the model is subject to empirical scrutiny. That is to say, the task of science is to
confirm whether the hypothesized or imagined “mechanism” is real and to explain it fully.
Therefore, science can be said to be a moving process involving three different stages. Still, these
stages cannot be equated with chronological moments; they are interrelated scientific stages, and
if we can allow the possibility of moving from (2) to (3), we can ultimately maintain the
legitimacy of moving from (1) to (2), that is, empirical verification supports the legitimacy of
imagination.

“Critical realism” advocates the logic of scientific discovery: the viewpoint of constructing
creative mechanisms and conducting empirical verification is entirely consistent with the

research strategy of indigenization of social sciences or indigenization of counseling psychology
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(Hwang, 2009, 2012, 2018; Wang, 2014, 2015, 2017, 2023; Wang et al., 2017). It can be used as
the epistemological basis for the theoretical construction of the indigenization of social sciences

or the indigenization of counseling psychology.

3. Combining “Indigenous social science creative hermeneutics” and “Epistemological
strategy for constructing culture-inclusive theories” as a methodology for constructing

indigenous theories

Combining “social science creative hermeneutics” and “epistemological strategy for
constructing culture-inclusive theories” can be used as methodology for indigenous theory
construction and can be carried out through those above three-stage indigenous theory
construction research steps ( Hwang, 2009, 2012, 2018; Wang, 2014, 2017, 2023; Wang et al.,
2017): (1) Concept exploration (selecting the object of study and traditional cultural wisdom):
By making good use of conventional wisdom in Eastern philosophy (such as Confucianism Taoist
cultural tradition) is creatively interpreted through indigenous social science -creative
hermeneutics and uses Western social science and counseling psychology theories, as well as the
epistemology of scientific philosophy (the epistemological strategy for constructing culture-
inclusive theories/the logic of scientific discovery ) as the basis, skillfully select appropriate
cultural content and research methods to conduct indigenous research in social sciences or
counseling psychology, and explore concepts of cross-cultural communication and cross-field
communication at the transfer level to complete the foundation content of theoretical
construction.; (2) Theoretical construction: Use the perspectives of structuralism and constructive
realism to construct models to establish the connection and description of the scientific
microworld to the lifeworld and to conduct model construction that can represent both the
universal mind and the local cultural mentality (Hwang, 2011; Shweder et al., 1998), and finish
the theoretical construction of the indigenization of social science or counseling psychology, and
complete the establishment of the generative “mechanism” of critical realism; (3) Research
verification: conduct social verification empirical research on the indigenous theory of scientific
or counseling psychology to conduct empirical verification of critical realism to establish the
authenticity of the generative “mechanism” of transcendental realism and confirm the
indigenization theory of social science or counseling psychology Its academic and practical
application value.

Further analysis of its thinking is as follows (Wang, 2023, pp. xiv-xv): Based on

“epistemological strategy for constructing culture-inclusive theories” (Hwang, 2019),
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“constructive realism” is used to distinguish “scientific microworld” and “lifeworld,” and uses
“critical realism” to advocate the idea of confirming the “mechanism” of creation in the
“lifeworld,” and uses “transcendental realism” to imagine theoretical models. The imagination
here requires the application of “Indigenous “social science creative hermeneutics” and
“transformation” levels are based on creative interpretation of local cultural traditional classics
and wisdom and through the exchange of cross-field disciplinary knowledge and the integration
of Eastern and Western cultures, to construct a generative “mechanism” inclusive cultural
theoretical model, and “structuralism” is used to connect the generative “mechanism” of the
“scientific microworld” with the relationship between actions and phenomena in the “lifeworld.”
It constructs theoretical models by discovering systems in the “lifeworld” and reconstructing
them. Carry out the empirical verification (empirical research) process advocated by “critical
realism” to confirm the authenticity of the “scientific microworld” to complete the theoretical
construction of local social sciences and local counseling psychology.

These “epistemological strategies for constructing culture-inclusive theories” are the
cultural subject strategies of social science research, that is, the research strategies that local
social scientists can use to construct localized theories, which are related to “text, meaning,
connotation, vitalization, creation, transformation” of the six-level dialectical interpretation of
“Indigenous social science creative hermeneutics” can also be used by indigenous social
scientists and psychologists of different cultural traditions as a research methodological basis for
the construction of indigenization theories to develop indigenous social sciences, indigenous
psychology, and Indigenous counseling psychology in various cultural regions.

This special issue’s topic is titled “Research and Prospects of Indigenization of Family
Therapy” and explores the process and prospects of developing the indigenization of family
therapy in Taiwan. Professor Yueh-Ting Lee (2023a) wrote a topic paper, and then through
Professor Li-An Guo (2023), Professor Wan-Juo Cheng (2023), Professor Sung-Hsien Sun
(2023), and Professor Ming-Wen Wang (2023) wrote a response article. And at last, Lee (2023b)
wrote a re-response article. Professor Yueh-Ting Lee has been immersed in indigenous research
for a long time, and examined the research and development of family therapy in Taiwan from
the perspective of indigenization research paths, and proposed that family therapy can innovate
research designs, construct indigenization theories, and localize Western theories, establish local
family therapy training system and other suggestions. At the same time, Professor Li-An Guo
proposed that attention should be paid to gender equality issues and changes in the relationship
between filial piety. Professor Wan-Juo Cheng mentioned that attention should be paid to the

contextual factors of social, political, and economic systems and the interaction between cultural
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concepts. Professor Sung-Hsien Sun proposed the need to pay attention to practice-oriented
research and the shared nature of families across cultures, Professor Ming-Wen Wang provided
relevant suggestions on the indigenization of cultural integration and indigenization of cultural
inheritance, and Professor Yueh-Ting Lee gave appropriate responses one by one. The professors’
discussions have provided a rich research perspective and methodological debate on the issue of
the indigenization of family therapy in Taiwan. They can provide an essential reference for

subsequent research on the indigenization of family therapy.
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